the disagreeable necessity of volunteering to tell him how far it was false and how far it was true."9
Grant went on to relate that he had explained to Kane that plural marriage was necessary because females outnumbered males three to two, and this ratio was forcing many women to marry outside the church. Grant explained that Joseph Smith had sought the counsel of God and been given instructions to practice the marriage system of Abraham. He also assured Kane that the rights of women were held very sacredly, and that this was so even among the larger polygamous families of church leaders. As the capstone of his argument, Grant pointed out that the Mormon marriage system was nothing more than "the faith of the ancients reduced to practice." Concluding his letter Grant wrote: I will not undertake to tell you in this communication how the Col.
[Kane] seemed to feel after my announcement of the whole matter. Let it suffice for me to say here that I am satisfied he will not fail to do all in his power to help us in the present crisis of affairs. Indeed, he declares that he will never leave us when we are in trouble. ... 10 Grant's meeting with Kane seems to be the first admission of polygamy to a public figure by a Mormon. His comments also contained a number of arguments that foreshadowed later Mormon defenses."I As the polygamy scandal received more and more attention in the press, Grant grew impatient with Bernhisel, who did not wish to issue a public reply to the "runaway" officials. Grant thus found himself increasingly 
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drawing away from Bernhisel and closer to Kane.'2 This association led to a series of coauthored Letters, the first of which appeared in the New York Herald, 9 March 1852.13 While the Herald published only the one letter, public interest was so obvious that two additional letters were produced and, along with the first, were issued by Grant and Kane in May 1852 as a sixty-four page pamphlet.'4 In the second letter they promised to deal with the polygamy charges, and in the third one they did so in a way that made no admissions, but did foreshadow an argument that later became an important part of the Mormon defense. "But as to the charge of Polygamy, again: Suppose I should admit it, Whose business is it? Does the Constitution forbid it?. . ."15
Grant reported his work with Kane to Brigham Young in a letter of 15 April 1852, a month before the pamphlet was published.'6 Earlier, while preparing the pamphlet, Grant, with a bravado that hinted at the coming reversal of the secrecy policy, had written the church president that " [P] olygamy is the bone in the throat. But I shall give it to them as I would feed a hemlock tree to a jackass. It causes a great deal of coughing and sneezing, wind, etc."'7
Grant's bold stand in the pamphlet, and his success in securing Kane's support, apparently sustained Brigham Young in a growing conviction that his own office would have to respond publicly to the controversy. Moving in this direction, he had a ninety page document prepared bearing the title "Beating Against the Air," which responded to the charges of the "runaway" officials. Addressed to President Fillmore, this document may never have reached the president, though Bernhisel probably received a copy. After repeating the charges of the "runaway" officials, Young seemed to make no denial of polygamy when he wrote, Surely those who believe the testimony of the Reporters, in this section, will not need any further proof; for the words of the Section are established by the mouths of three professional witnesses, and that is all law or gospel requires; and to those who do not believe what these witnesses have stated, I need say nothing; for if their sayings and testimony are rejected, there is nothing before me to reply.'8 That many have a large number of wives in Deseret, is perfectly manifest to any one residing long among them, and, indeed, the subject begins to be more openly discussed than formerly, and it is announced that a treatise is in preparation, to prove by the scriptures the right of plurality by all Christians if not to declare their own practice of the same.19
The growing public awareness of the charges of the "runaway" officials also aroused an interesting response by Mormon Apostle Parley P. Pratt in San Francisco in July 1852. He defended Brigham Young's morality and the doctrine of polygamy without actually admitting to its practice. His argument also foreshadowed later Mormon defenses in its appeal to history, the Bible, and the Constitution.20
Thus, the wide public interest in the charges of the "runaway" officials, the shattering of Mormon isolation by the California gold rush, reports of government surveyors like Stansbury and Gunnison, and the growing willingness of Mormons to admit and defend polygamy all provided a background to the public announcement in August 1852.
These elements were all given focus by the interrelationship between matrimony and millennial expectations among the Latter-day Saints. Again, John Gunnison described the situation accurately when he noted that they taught, .. that the use and foundation of matrimony is to raise up a peculiar, holy people for the Kingdom of God the Son, that at the Millennium they may be resurrected In addition to its connection with marital practices, millennial expectation had an important bearing on Mormon missionary work. To take the gospel message to the world was to assist in gathering the righteous to an earthly Zion in preparation for the Savior's second coming, which Mormons believed was imminent. Thus, there was consistency in the public proclaiming of plural marriage at a conference from which the largest missionary thrust in Mormon history was launched. This also puts the Mormons' stress on the role of polygamy as a basis for reordering society along righteous principles into a millennial focus.27
It was in this context, then, that Brigham Young called for a special conference which was to meet 28-29 August 1852. It was in this setting that that veteran defender of Mormonism, Apostle Orson Pratt, publically announced polygamy on 29 August 1852. When he began his address he told an audience of about 3,000 that his assignment was a surprise both as to timing and topic.28 Polygamy, however, was not a new doctrine to Pratt. In 1842 he had returned to Nauvoo from a mission to the British Isles to be greeted by the charges and countercharges that were emerging in a conflict between Joseph Smith and his counselor, John C. Bennett. Pratt's excommunication in August of that year, over polygamy, was rarely discussed by him in later years, but by the time he was readmitted he led his audience to a consideration of how all the spirit children of God received their earthly tabernacles. Marriage, eternal in duration, was the divinely appointed channel through which bodies were to come.
It was while discussing the nature of marriage that Pratt gave the specific reasons for plgral marriage. Briefly stated these were: (1) fulfill the commandment given to Adam and Eve-"to multiply and replenish the earth"; (2) take part in the promises made to Abraham and his family; (3) the earth's population must believe in polygamy, realizing monogamy was the exception historically, not the rule; (4) accept that the practice of polygamy would reform the world morally and socially and monogamy was unnatural and invited immorality,and (5) realize that spirit children of God waited in a preexistent state for a "noble parentage" on earth who would train them properly to help usher in the Kingdom of God.
Finally, Pratt insisted that only one man held the keys, or priesthood authority, to perform celestial marriages and that a great responsibility rested upon those to whom the doctrine was preached. Throughout the address he stressed the moral implications of the doctrine and the moral responsibility of those who wished to enter into its practice, reminding his audience that the system was divinely inspired.
Pratt obviously had more to say-three times in the discourse he apologized for not elaborating on various points either because he lacked time or because topics spread forth "like the branches of a thrifty tree." That he had more to say on the topic was also apparent during the course of the next year, most of which he spent in developing and perfecting his arguments.
The proceedings of the special conference were published two weeks later in a Deseret News "Extra," and in other church periodicals in the months following. To publicly announce the doctrine was to invite more criticism, but it also allowed Mormons to publicly discuss and defend polygamy.32 Between the time of its announcement in 1852 and 1884, when the last major defenses appeared, about twenty items were authored by Mormon writers which dealt directly with polygamy.33 A close examination of them reveals how influential Orson Pratt's ideas and writings were. In February 1854, subscribers reached 400, but the financial drain was bringing increased stress to Pratt. This stress, coupled with permission from Young to end his mission and return home, forced Pratt to face the question of ending his publication.52 But, feeling a commitment to his subscribers, he continued to publish The Seer for another six numbers (January to June 1854) in the United States, and another two numbers (July and August) which were published in Liverpool, England. In response to Young's counsel he devoted space in the second volume to "faith, repentance, and other items of a more simple nature," but somewhat lamely pointed out that he had intended all along to do so after "having placed those other principles prominently before the public."53 Pratt was back in Salt Lake Valley by September 1854 where he reported his experience with The Seer.54
In considering the series on plural marriage, Pratt lamented to Young that it was not as systematic as he would have preferred. In addition to the general problems of breaking "new ground," he reminded his leader of "the difficulties which attend the presentation, for the first time, of so delicate a subject." On the whole, Pratt was pleased with the material and asked that any errors, lack of wisdom, and "other imperfections . . . be overlooked and generously pardoned. Pratt's defense of polygamy combined scriptural, historical/social, and constitutional arguments. All of these arguments rested on the fundamental Mormon premise that God had commanded and authorized plural marriage in a revelation to his latter-day prophet, Joseph Smith. Pratt began his series with the 1843 revelation, and continued to return to it as the basis for the series.58 From it flowed his other arguments.
In January 1853), 12; 1 (March 1853), 43; 1 (August 1853), 124, 236. rights; it would care for unmarried women; it would help to create more positive family relationships; and, at the same time, establish a righteous patriarchal government, the only government of the eternities.66 Pratt had argued in his 29 August 1852 address that four-fifths of the nations of the world permit or practice plural marriage, and he continued to argue this in The Seer.67 Historically, polygamy did not corrupt a society; in fact, he declared, it was the wicked who rejected this marriage system authorized by God himself.68 It was in his attempts to help create this righteous order that Pratt occasionally offered practical counsel and gave "rules" for those who would enter into plurality. 
